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Review Sheet for Maleches M’rakaid

The Av Melacha:

The Melacha of M’rakaid in the Mishkan was the sifting of the powder that was used to make dyes (Rashi) or the flour for the Showbreads (Rav Hai Gaon).


Iglay Tal:

We saw above in the Melachos of Zoreh and Boreir that there is a machlokes Rishonim as to how to view the difference between the 3 Melachos of Zoreh, Boreir, and M’rakaid. Rashi views the difference in terms of the items that were being separated from for example Zoreh is done with chaff, Boreir is done with pebbles, and M’rakaid is done with the flour. The Rach views the difference in terms of the method used to accomplish each Melacha for example Zoreh is done with the wind or by blowing, Boreir is done with the hand, M’rakaid is done with a kli meyuchad. 

One basic nafkah minah between these two opinions is if a person separates legumes from the dirt and debris that is on them with a kli meyuchad. According to the Rach that would be defined as the Melacha of M’rakaid but according to Rashi that would be defined as Boreir. The Iglay Tal says the majority opinion is that we define these Melachos in terms of the substances that are being separated from. Shulchan Aruch (319:1) seems to concur.

It should be noted that the opinion of Rashi is very difficult to understand. The Shvisas Hashabbos points out 3 fundamental difficulties with Rashi’s approach. 

a) By emphasizing that the main point of distinction between these Melachos is in the substances that are separated from Rashi makes it sound as if the only substance to which Boreir applies is the mixture of pebbles and wheat kernels yet we know that Boreir applies to any mixture whether it be edible items, non-food items, etc. The same can be said regarding Zoreh and M’rakaid.

b) Secondly it should follow according to Rashi that if a person were able to separate some of the bran mixed with the flour by using his hands it would still be classified as M’rakaid and not Boreir since it is being done to the flour. After having learned the Melacha of Boreir this is difficult to understand. 

c) Furthermore according to Rashi it should also follow that if a person separates chaff from the threshed wheat stalks by using his hand as opposed to the wind/ blowing it should be classified as Zoreh and not Boreir. 
Shvisas Hashabbos:

Based on the above difficulties and other points his conclusion is that Rashi only argues with the Rach regarding the Melacha of Boreir. Rashi says that even if you use a kli meyuchad it is still Boreir (unless you are sifting flour or other clearly defined M’rakaid activities which we will learn ahead) whereas the Rach says that any time you use a kli meyuchad to separate it is automatically classified as M’rakaid. However regarding the other melachos of Zoreh and M’rakaid Rashi agrees with the Rach that they are essentially defined by the method that is used (Zoreh with wind/ blowing, M’rakaid with a sifter) as opposed to the nature of the different substances that are being separated. As a result Zoreh is only transgressed by use of wind/ blowing and M’rakaid is only transgressed by use of a sifter or other such tool.


Iglay Tal:

He disagrees and says that Rashi in fact does argue across the board with the Rach and he answers the difficulties that the Shvisas Shabbos raised on Rashi. In terms of the first question that the Shvisas Shabbos asked, Rashi would say that he was identifying the fact that there are 3 distinct chronological stages in the separation of all the good from the bad when producing wheat. It is the fact that there are these 3 stages more than anything else that is responsible for why we have the 3 different Melachos of Zoreh, Boreir, and M’rakaid. However Rashi agrees that once we have these 3 Melachos the principles of each are based on the normal method in which that Melacha is done (Zoreh with wind, Boreir with the hand, M’rakaid with a sifter. As far as the second and third questions Rashi would say that in fact a person would be chaiv for doing Zoreh to chaff even if he used his hands or chaiv M’rakaid for removing bran from flour with his hands but this is only due to the fact that wheat production has these 3 clear stages. In other substances and objects Zoreh is only chaiv if you use the wind or blowing, Boreir is chaiv both with a hand or a kli because those are both normal methods of Boreir (The Rach says only using hands is derech Boreir but a kli is derech M’rakaid), and M’rakaid is chaiv with a sifter. 
In Summary:

The Av Melacha of M’rakaid according to the Iglay Tal has two dimensions.

a) When dealing with flour or any other substance that has all 3 stages of Zoreh, Boreir, and M’rakaid in its production like wheat does, then Rashi would say that M’rakaid is always transgressed at the third stage when you have a flour-like substance. It doesn’t matter if you use your hands or a sifter in such a case. The Rach would say that even in these cases M’rakaid is only transgressed with the use of a sifter or the like.

b) Rashi and the Rach would agree that when dealing with all other types of substances that don’t have these 3 stages of production like wheat does that Zoreh is only transgressed when separating through the use of wind, Boreir with the use of the hand or a kli according to Rashi (According to the Rach only with the hand), and M’rakaid with the use of a sifter.

Biur Halacha (319:9 Mashmeres):

He asks that according to this understanding of Rashi any time you do a separation of a mixture with a kli it should be both Boreir and M’rakaid. What is Rashi’s formula for how to determine whether it is Boreir or M’rakaid. (Granted that by flour like substances that have all 3 stages of Zoreh, Boreir, and M’rakaid we can determine which Melacha it is by what stage the substance is in since that is the way it was classified in the Mishkan)


Iglay Tal:

He answers that when using a kli meyuchad like a sifter to separate mixtures of substances that don’t have all 3 stages of Zoreh, Boreir, and Merakiad we can determine whether the act is Boreir or M’rakaid by comparing the texture of the mixture to a certain stage of the production of wheat. So for example when using a sifter to separate legumes from the dirt and debris it would be called Boreir since the texture of the mixture resembles that of wheat kernels with pebbles. When separating a more granular type of substance it would be classified as M’rakaid since it resembles the texture of the flour/ bran mixture.


Lemaseh:

When dealing with a substance that has all three stages of Zoreh, Boreir, and M’rakaid any time the texture of the mixture is at the third stage the separation process is called M’rakaid no matter how it is done. (This is Rashi’s approach, which we hold like) 

When using a kli to separate all other types of mixtures of different substances we determine whether the Mealacha is Boreir or M’rakaid based on the texture of the substance. If it is a more granular type of mixture it is called M’rakaid but if it is a mixture of solids than it is called Boreir.


Rach/ Rambam:

They hold that the Melacha of Boreir is only transgressed with the hand. According to them any time a kli meyuchad is used it is the Melacha of M’rakaid. It would follow that according to this approach M’rakaid would apply to all substances even if they are neither granular nor have the 3 stages of production like flour.


Lemaseh:

The essential understanding of the Melacha of M’rakaid follows that of Rashi. However we are chosheish for the Rach that anytime you use a kli meyuchad with any type of substance even non-granular it is considered M’rakaid.

The Toldos: 

Now that we have a general understanding of the Av Melacha of M’rakaid we will explore the basic cases of the Toldos.


Iglay Tal:

He says that based on his analysis of the different poskim one case of the Toldah would be sifting course flour from fine flour. In the Mishkan the bran (an entirely unwanted material) was sifted from the flour (both course and fine). In the case of sifting course from fine flour both items are desired and used. In such a case the only basis for calling this M’rakaid at all is that the mixture of them together prevents you from using each one separately. Therefore they are like a mixture of good and bad. Sifting them therefore is an act that shares the same overall purpose but it differs in the nature of the substances.


Gemara:

The Gemara in Shabbos 138a says that another case of the Toldah of M’rakaid is straining. The Gemara says that in fact there is a machlokes between Rabbah who categorizes straining as the Melacha of Boreir and Rav Zeirah who categorizes straining as M’rakaid. 

Rabbah says that straining is comparable to Boreir since it shares the principle of taking the good from the bad albeit by use of a kli whereas M’rakaid is defined as taking the bad from the good. 

Rav Zeirah says that straining is comparable to M’rakaid since it shares the common factor that the item you want to use ends up at the bottom and the item you don’t want is on the top. Boreir on legumes for example always leaves you with the item you want on the top and the pesoles on the bottom (this also needs special attention). The Rishonim discuss what the machlokes is between Rabbah and Rav Zeirah.


Rashi:

Rashi holds that Rabbah agreed with Rav Zeirah that straining is comparable to M’rakaid however he maintained that it is also similar to Boreir. Rav Zeirah on the other hand says that straining is only comparable to M’rakaid and not Boreir. The Gemara never poskins like one or the other so the conclusion is that straining is definitely a Toldah of M’rakaid and it is a machlokes Amoraim (and a suffeik lemaseh) whether it is also a Toldah of Boreir.

Based on what we said above in Rashi we determine whether the separation of a mixture by use of a kli is Boreir or M’rakaid based on the texture of the mixture. If it is a mixture of solids it is Boreir if it is granular it is M’rakaid. In the case of straining a liquid from a solid there is a difficulty in how to categorize the texture of the mixture. In fact this method was agreed upon by the Amoraim to be useless in this case therefore they had to seek new ways and means to explain whether the case of straining is Boreir or Merakiad. 

When Rabbah said that straining is like Boreir because it is taking the good from the bad he just meant that there is an aspect in which it is not similar to M’rakaid. A shaking motion facilitates M’rakaid. This shaking motion gives the impression that you are taking the bad from the good by shaking the sifter around and retaining in your hand the pesoles. Boreir on the other hand is not limited to this type of technique since it is possible to transgress Boreir even when taking the good from the bad. Rabbah also holds that straining has a different similarity to M’rakaid that is that the item you want to use ends up on the bottom and the item you don’t want to use ends upon the top. Straining has that characteristic whereas Boreir dose not since Boreir can be transgressed without even having the concept of an item above and an item below. Rav Zeirah holds that this similarity to M’rakaid is the only valid comparison but in terms of comparing straining to Boreir it is not similar. 


Rambam:

He holds that Rabbah meant that straining is only comparable to Boreir and Rav Zeirah meant that straining is only comparable to M’rakaid. The Gemara never poskins like one or the other therefore it is a suffeik whether it is a Toldah of M’rakaid or Boreir. 


Beis Yosef (319:9):

He maintains that the halacha follows Rashi’s approach (really he says that the Rambam meant to learn it like Rashi) therefore any act of straining is definitely chaiv for M’rakaid and it is a suffeik whether it is chaiv for Boreir. Interestingly enough he brings down this halacha in the Halachos of Boreir. 


Rach/ Yerushalmi: 

They poskin like Rav Zeirah and as a result straining is only a Toldah of M’rakaid. 

Lemaseh:



We treat straining as both M’rakaid and Boreir.

Levels of Mixtures:


Ran:

The Ran says that regarding the Melacha of M’rakaid there are 3 levels of mixtures. This is most applicable by liquids although it would apply to solids as well. 

a) Clear- these types of mixtures contain such low levels of pesoles that most people don’t bother to filter them out. In such a case it is mutar to strain the water of these impurities since it is not a halachic mixture. If a person were an Istanis then for him it would be assur.

b) Slightly Cloudy- this level of mixture contains enough impurities and pesoles that people would only drink it if it were very inconvenient or costly to filter it. Like we saw in Boreir this would be an issur derabanan to filter or strain etc. 

c) Dirty- this level of mixture contains enough pesoles that most people would not drink it without filtering it. Filtering straining or the like of this type of mixture would be the d’orysa form of M’rakaid. 

Rabbinical Fences:


Iglay Tal:



He lists four examples of the Rabbinical Fences in the Melacha of Merakiad.

a) It is forbidden to attach twigs and stems at the mouth of a jug that you wish to pour wine into since it looks like you are planning to strain.

b) According to the approach of the Rach it would be the Av Melacha of M’rakaid to separate grains from the straw mixed with them by using a sifter. It would be assur mederabanan to place the mixture in the sifter and suspend it in order that slowly the straw will fall through on its own. 

c) Any time you have a mixture that is only edible to most people if it is inconvenient or costly to filter then the separation is only mederabanan M’rakaid since the improvement is minimal. This is even if you use a kli meyuchad. Conversely if you use a makeshift separation device then even if you are sifting pesoles from ochel it is only mederabanan. An example of a makeshift device is a cloth as a strainer or sticks and twigs as a strainer. Even using a funnel as a sifter would be a makeshift device.

d) Even when using a cloth to strain in a permitted way you can’t clamp it to the mouth of the glass since it would lead to doing a d’orysa form of straining. Similarly it would be assur to set up a strainer in its normal usage position so that you don’t forget and come to use it on Shabbos.   

Merkaid with non-food items:


Gemara:

The Gemara in Shabbos 74b says that someone who sifts small pebbles from sand or earth in order to achieve a finer quality of sand or earth to make clay with is transgressing M’rakaid. 


Iglay Tal:

He says that Merakiad applies only to Gidulei Karkah. The question is how he could say this if the Gemara openly says that it applies to things like dirt, sand and pebbles. Some commentaries say that regarding Hilchos Shabbos earth sand and pebbles are classified as Gidulei Karkah. In any event according to everyone the Melacha of M’rakaid applies to non-food items as well as food items.

M’rakaid for immediate use:

We saw above by the Melacha of Boreir that there was a permissible form of Boreir if it is being done for immediate use. It is clear from the Gemara that this heter doesn’t apply to the other Melachos like Bishul or Koseiv etc. There is a legitimate question as to whether this heter could apply to M’rakaid since it is almost the same principle as Boreir.

R.David Ribiat:

He brings down that there were two reasons why immediate use is a permissible form of Boreir.

a) The first approach is that for immediate use is a shinui from the normal way Boreir is done. This would not apply to M’rakaid since it is always done with a sifter or straining device there is no real shinui.

b) The second approach is that separating for immediate use is derech achilah. That is to say that we don’t view the act of separation prior to eating as a separate act to prepare the food, but rather an early stage of the eating process. This approach is also not applicable to M’rakaid since the act of sifting or straining is so sophisticated and requires such sophisticated devices that it can never really be viewed as an early stage of the eating process. We saw in Maleches Boreir that there is an exception to this rule. If the sifting or straining is being done at the actual time of eating (like putting a cloth on a glass of water to keep the worms inside) then it is permitted. 

The way of M’rakaid:


Iglay Tal:

He points out that the example of M’rakaid in the Mishkan was sifting bran from flour, which is an act that leaves the unwanted material on the top and the useful material below. However we shouldn’t think that M’rakaid is limited to this form of sifting alone. We saw above that sifting coarse flour from fine flour is a Toldah of M’rakaid. This is an example of sifting where the desired material (in this case the coarse flour since it is needed for the grain sacrifices) ends up above and the unwanted (although granted usable) item ends up below. 

This point is difficult to understand based on the Gemara mentioned above about straining. There we said that Rav Zeirah compared straining to M’rakaid and not Boreir since both straining and sifting are examples where the item you want ends up below and the item you don’t want ends up above. According to Rashi Rabbah agreed with that comparison as well. It should follow from this that the way of M’rakaid must be defined as only when the item you want ends up below and the item you don’t want ends up above.


The Achronim offer answers for this difficult question.


Iglay Tal based on the Magid Mishneh:

He says that the case of the sifting fine flour form coarse flour is not a contradiction to the Gemara about straining since the Gemara about straining is talking about when you have a d’orysa form of mixture (ochel and pesoles). In such cases the way of Boreir is as the Gemara stated that the item you want ends up below etc. However the case of the coarse and fine flour the mixture is at best only a derabanan mixture since it is usable as it is without sifting. In such a case the whole issur only exists because you are makpid to sift it and there is a detectable change in the substances. When the Rabbis made this assur they did so regardless of whether the item you want is on top or on bottom since it is only relative. It is important to note that this answer would hold that the case of sifting coarse and fine flour is only a derabanan form of M’rakaid. This is not how we explained it above in the Toldos section of the sugyah.


Bach:

He holds that this case is a Toldah m’dorysa of M’rakaid and that fine flour and coarse flour are considered 2 separate items altogether since they have different names and even different functions. As far as the question of how to deal with the contradiction from the Gemara about straining he would hold that Rav Zeirah did not mean to compare straining to M’rakaid because sifting is exclusively a Melacha that leaves the item you want below and the item you don’t want above. Rather he meant that because sifting has such a case that is a more correct comparison that the comparison of straining to Boreir. However the Melacha of M’rakaid is not limited to this case and lemaseh even if the sifting would produce the opposite effect it would still be classified as the d’orysa form of M’rakaid. 

Exceptions to M’rakaid:


Chayeh Adam (Hilchos Shabbos Klal 18:1 in the N.A.):

He says that when the Gemara asked why Zoreh Boreir and M’rakaid are 3 separate melachos since they could easily be classified as 1 the Gemara answered that really they are separate because they are distinct one from the next. The Rishonim argue what the distinction exactly is. From the fact that the Gemara and the Rishonim don’t say that Boreir applies only to mixtures of 2 different types of items and M’rakaid applies to sifting even a mixture of one type of item, it follows that the Melacha of M’rakaid is also only limited to cases of a mixture between two different substances.

Therefore we can say that merely sprinkling a substance so that it spreads out to cover a greater area would not be M’rakaid even if a sifter were used. It must be noted that this exception only applies if you are sure that there are no clumps in the substance you are sprinkling. If there are clumps then you are doing at least a M’rakaid derabanan maybe even a d’orysa. 


Halacha Lemaseh:

There are numerous examples of how we can apply the principles of M’rakaid to modern day situations and scenarios. Many common cases of straining have already been mentioned in the sugyah of Boreir. We will only discuss here the unique cases that were not yet mentioned there.

Chaye Adam:

Based on the Chayeh Adam it would be mutar to sprinkle salt, confectioners sugar, baby cereal or the like through a perforated top. This is only on condition that you know there are no clumps or rice grains etc. inside.


Mishneh Brurah (308:12):

He points out that a sifter or other kli meyuchad is Muktzeh on Shabbos since it is a “Kli Shemelachto Leissur”. It would therefore be assur to use it if you could use a kli heter for the same purpose without much Tircha. A salt shaker or powdered sugar container is called a kli heter.




R. David Ribiat:

A person should not let his 6 yr. old and above children play with sifting toys in the sand box since they will inevitably use it to sift pebbles or clumps from the sand. This is a d’orysa form of M’rakaid.

Furthermore if a woman were to lose a piece of jewelry in the sand it would be assur to sift through it to find the ring since inevitably you are removing pebbles and clumps. Furthermore if the ring is in the sifter you have separated it form the sand by using the sifter. We could arguer whether that is Boreir or M’rakaid but it is certainly assur. It would be muttar to pick through the sand with the fingers since this doesn’t constitute M’rakaid or Boreir. If she finds the ring she should remove it from the sand and not vice versa.

We said above that straining dirty liquids would be an issur d’orysa of M’rakaid. Here are some examples of Dirty liquids.

a) Tap water in Mexico (or similar undeveloped countries)

b)  A cup of Turkish Coffee

c) Sediment at the bottom of a wine barrel.

d) Tea with a lot of tea leaves

e) Juice with seeds, thick pulp, bits of peel, etc.

